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between apparent and non-apparent property very strongly
suggests that the Mohammedan experience with zakat as a
general property tax very closely followed that of other
people, namely, that the greater part of the tax was ulti-
mately borne by the owners of tangible as distinct from in-
tangible, or in the present case, of apparent as distinct from
non-apparent property.

The zakat beneficiaries are specified in the Koran and
in the main consist of those members of the Moslem com-
munity who need assistance, such as the poor, wayfarers,
and debtors among them. The zakat raised in a locality is
disbursed to the sakat beneficiaries of that locality. The
imam, however, may under certain circumstances disburse
the zakat of one locality to the beneficiaries of another, for
instance, on the ground that the latter are godlier. The
imam may, moreover, disburse the entire proceeds to one
class of beneficiaries to the exclusion of the others, or even
to one single individual, provided that he does not disburse
to any one beneficiary more than a certain maximum. This
maximum is a very arbitrary standard which entirely
ignores the special needs of the beneficiary.

To cite only a few of the important Shafiite and Malikite
differences in the matter of zakat taxes, the Shafiite defini-
tion of pasture animals (sawa'im), which according to the
Hanifites are the only animals subject to zakat, is broader,
while the Malikites go even further and collect the zakat
on every animal, pastured and non-pastured. The Shafiites
take zakat largely out of state control by virtually assimi-
lating apparent property to non-apparent property. The
Malikites, on the contrary, require even the zakat of non-
apparent property to be paid to the state collector. In the
matter of disbursement, the Shafiites consider the bene-
ficiaries specified In the Koran as the real owners (musta-
of the sakat that has been collected, and consequently